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Siyum Mesechet Beitza
Celebration of an Egg

Siyum Taanit Bechorot 5786
Rabbi Dr. Mois Navon

Omri Chai Ben Moshe

Thank you for joining me to complete mesechet Beitza in memory, in honor and for the
elevation of the soul of Shlomo Maj. Omri Chai Ben Moshe, HYD. From the religious
moshav of Tzafria (Central District of Israel), he was the eldest of four siblings. He was
married to Hadass and the father of two, 2-year-old Carmi and Roi Yitzhak, born just a

month before his death.

He was a graduate of the Staff and Command College with a degree from the Department
of Multidisciplinary Studies and the School of Political Sciences at the University of Haifa.
He had recently been promoted to major, commanding a company (mefaked pluga) of the
officers’ course (kourse ketzininz). One of my sons was with him in Rafiah and said that he
was such a nice person — he remembers him walking around handing out schnitzel to the

troops — something commanders, so my son tells me, don’t normally do.

His uncle Doron Golan described his dedication to the war effort: “He went straight back
to Gaza from his son’s brit milah. He was a deeply Zionist man, a man of Torah who loved
the land of Israel. Truly, the salt of the earth.”

He fell in battle in Gaza on Sep. 18, 2025.

He was 26 years old.
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The Egg

Mesechet Beitza discusses the laws of Yom Tov and was, in fact, referred to in early
rabbinic literature as Mesechet Yom Tov (see, e.g., Iggeret R. Shereriah Gaon and Meiri).
It is known as Mesechet Beitza after its opening word, “egg.” Yet this name is apt not
merely because it begins the mesechet, but because the egg may well serve as the
quintessential symbol of our festival celebrations. The egg, I suggest, symbolizes Yom Tov
in three ways: as the image of creativity, as the measure of the festive meal, and as the
paradigmatic case of nolad and muktzeh, which directs our attention to the sanctity of the
day. As such, the egg comes to answer two central questions of Yom Tov: what, in essence,

are we celebrating, and how, physically and spiritually, are we to celebrate?

What are we Celebrating?

On the one hand, each holiday celebrates its own special event:

e Pesah: Freedom and the birth of the nation with a covenantal mission (e.g., Rashi, Ex.
3:12).

e Shavuot: Receiving the Torah as covenant mandating that we be a light unto the
nations (e.g., R. Avraham ben HaRambam, Ex. 19:6; Seforno, ad loc.).

e Sukkot: Rejoicing in our ongoing covenantal relationship with God wherein He

shelters (mashgiach) for the nation that does His will (e.g., R.S.R. Hirsch, Lev. 23:43).

On the other hand, there is a clear unifying theme — the covenant. The Jewish people were
chosen to represent to the world the idea that there is a Creator — an involved Creator —
who gave humanity a purpose, a telos: to achieve moral perfection (Rambam, Introduction

to the Mishna; see my Polemics on Perfection).

e On Pesah, He freed us from under our burdens, yet not simply to be free, but rather
to be the people of the covenant. To promote the idea of a purposeful creation with
the goal of universal morality — humanity living in harmony (e.g., Isa. 2; 11).

e On Shavuot, He entered us into the covenant, giving us His very word (Ten
Commandments and Torah — e.g., Ex. 19:5).

¢ On Sukkot, He commanded us to demonstrate our universal responsibility through

the offering of the seventy bulls to atone for the seventy nations. Only thereafter do
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we offer the single bull of Shemini Atzeret, representing our special relationship with

God. Itis over this that we rejoice on Sukkot (see my Sivum Mesechet Sukkot).

Now, while God gave us a purpose (letaken olam bemalchut sha-daz) and values (forah u’mitzvol),
He also gave us the freedom to fulfill the covenant in our own creative way. Our freedom
lies not in inventing telos and norms, but in fulfilling the divinely given telos and norms in

our own unique way. As R. Soloveitchik explains:

“Halakhic man received the Torah from Sinai not as a simple recipient but as a
creator of worlds, as a partner with the Almighty in the act of creation. The power
of creative interpretation (hzddush) is the very foundation of the received tradition”

(Halakhic Man, p. 81).

The point here is that the covenant calls upon us not merely to obey the commandments,
but to participate in their interpretation and application. This creative participation in the
covenant reflects our having been created in the image of the Creator. Thus, R.

Soloveitchik writes:

“There is no doubt that the term "image of God" ... refers to man's inner
charismatic endowment as a creative being. Man’s likeness to God expresses itself
in man’s striving and ability to become a creator. ... He engages in creative work,
trying to imitate his Maker (imitatio Dei).” (R. Soloveitchik, The Lonely Man of
Faith).

Yet this creativity does not end with halachic interpretation. It extends to man’s broader

task of bringing creation closer to its perfection — as R. Soloveitchik writes:

God’s blessing to the work of His hands sums up their entire purpose in life: “Be
fruitful, and multiply, and fill the earth and subdue it” (Genesis 1:28). Subdue the
environment and subject it to your control. If you do not rule over it, it will
subjugate you. Destiny bestows upon man a new rank in God’s wortld, it presents
him with a royal crown, and man becomes transformed into a partner with the
Almighty in the act of creation. Man’s task in the world ... is to transform fate into

destiny; a passive existence into an active existence; an existence of compulsion,
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perplexity, and muteness into an existence replete with a powerful will, with

resourcefulness, daring, and imagination (Fate & Destiny, 06).

We fulfill our covenantal obligations — indeed, our covenantal mandate — through the
exercise of our own creative will, both spiritually and materially. And what is the paradigm
of such creativity, of imitatio Dei? “Be fruitful and multiply.” Just as God creates, so too

man is called to create. What, then, is the most tangible symbol of creativity? The egg.

Accordingly, when we celebrate the festivals, we celebrate the covenantal vocation of man:
our partnership with the Creator in applying human creativity to the completion of His
creation. It is a covenant that began on Pesah, was formalized on Shavuot, actualized on

Sukkot, and brought to its intimate culmination on Shemini Atzeret.

In addition, Rosh Hashanah, though not one of the three pilgrimage festivals, falls within
the rubric of the Yom Tov discussions in Mesechet Beitza (Artscroll, 2a n. 1). As the day
on which we commemorate the creation of the world —and God’s judgment of humanity’s
progress toward its telos — Rosh Hashana, no less than the other festivals, aligns naturally

with the notion of creative partnership with God.

How are we to Celebrate?

Seudah (the Meal)

The answer to the question — how are we to celebrate? — is obvious to anyone who has
celebrated a Jewish occasion: food. All celebrations center on the sewdat mitvah, as the
Talmud (Suk. 25a) teaches, “There is joy only in the place of a meal” (©IPNI NIN NNNY PN
NTWO). So central is food to the Yom Tov celebration that, although the festival, like the
Shabbat, requires refraining from melachah — creative labor — the Torah nevertheless grants

a dispensation for the sake of rejoicing: food preparation, ¥9) 99N (Exod. 12:16; Meg. 7b).

As in the case of creativity, here too, I suggest, the most tangible symbol of the seudah is
nothing other than the egg. To begin, halachic food measurements are largely given in
terms of eggs as they serve as a relatively stable metric independent of time and place (Sefer

HaEshkol, Vol. II, Hilchot Challah 13).! Furthermore, while the minimum amount of
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food that must be eaten for one to be considered having eaten at all is a kezayit,” the

threshold between a temporary eating (i.e., a snack) and a true meal is kebeitza — as can be

seen in numerous places:

e In the amount needed to fulfill eating at seudah shelishit, as well as all the shabbat and
holiday meals (Shulhan Aruch OH 291:1; Mishna Berura s.k. 2; Shulhan Aruch HaRav
OH 529:4; Shaar Tziun 529:10; Piskei Teshuva OH 529).°

e In the amount of food one must eat for it to be considered a meal in a sukkah (Shulhan
Aruch OH 639:2; Biur Halacha, s.v. kebeitza).*

e In the amount of food required for an eruvei tavshilin (Rama OH 527:3).”

e In the amount for which one violates the prohibition of eating on Yom Kippur
(Shulhan Aruch OH 612:1).°

e In the amount of food allowed immediately before mincha (Shulhan Aruch OH 232:3;
Mishna Berura s.k. 35).

In sum, the egg is the symbol of the “meal” in Jewish thought, thus symbolizing the very

way we are to celebrate.

Nolad

Now while the celebration is clearly expressed through the festive meal, there is another
aspect of holiday observance that is no less important: attention. This too is learned from

the egg as can be seen in the opening pages of our mesechet:
N 7I9Y 2 97 NN NODN Y33 NINbN
e SIOND ND : DININ DHN NYAY ,DONN : DMININ ONNDY NP2 ,2I0 DY NTONY NN /MIvN/

The halachic dispute between Beit Shammai and Beit Hillel gives rise to the ensuing

Talmudic discussion in which four explanations are offered:

(1) R. Nahman (Beitza 2a)
R. Nahman explains that the Mishnah is not discussing a case in which the egg comes
from a hen designated for slaughter, for in that case the egg would simply be food
derived from food and thus permitted. Rather, it addresses a hen designated for egg-

laying, such that the egg is now potential food that was not available at the onset of

Yom Tov or Shabbat.
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e With regard to Yom Tov observance, Beit Hillel holds like R. Yehuda (who
understands muktzeh broadly)® — and therefore he forbids the nolad egg as
muktzeh.  Conversely, the Gemara explains that with regard to Shabbat
observance, Beit Hillel holds like R. Shimon (who understands muktzeh in narrow
terms), and thus he is more lenient.

e Beit Shammai holds the reverse.

The approach of Beit Hillel raises the obvious question: why should Yom Tov be
treated more stringently than Shabbat? The Gemara answers that, precisely because
Shabbat is more restrictive, people are already careful with it; Yom Tov, by contrast,
in which certain melachot are permitted for food preparation, requires additional

safeguards (R. Chananel, Beitza 2b, s.v., # farkinan).

While R. Nachman’s arguments on nolad are not accepted halacha le’maaseb, the point
about being stricter with Yom Tov than with Shabbat is, in fact, brought as halacha

le’maaseb:

4 9290 NEN 1120 IV 0 MIYN BN NIIN IV NIV
2.3MI0X) 10 01212 1PNNN NIV IMNY IIYN ,NINPIN

That said, the halacha le’maaseh does ultimately prohibit the egg laid on Yom Tov as well

as Shabbat based on the arguments of Rabbah which follow.

(2) Rabbah (Beitza 2b)

In contrast to R. Nachman, Rabbah understands the Mishnah to address a case in
which the hen was designated for slaughter, such that both the hen and the egg would,
in principle, be permitted as food on Yom Tov. To explain why an egg laid on Yom
Tov is nevertheless prohibited, he interprets the Mishnah to be concerned with a
situation in which two holy days occur consecutively — Shabbat followed by Yom Tov,
or Yom Tov followed by Shabbat. This raises a problem because: (a) he maintains the
principle of hachanah (preparation), according to which anything not prepared in
advance for use on a holy day is deemed muktzeh;'’ and (b) he maintains that an egg
laid today was completed in the hen the day before (51NN NITINN RTO>NNT N¥*2 5D
15 1 M)). Accordingly, explains the Radvaz (in Sheeta Mekubetzet):"

e Beit Hillel, who prohibits an egg laid on Yom Tov, holds the egg is forbidden

because it was prepared on the preceding day of Shabbat.
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e Beit Shammai, who permits the egg, holds the principle of hachanah applies only
to things prepared by human agency, not to things prepared “by Heaven” (i.e.,

naturally), such as an egg completed in the hen.

Rabbah goes on to defend his interpretation of the general prohibition of nolad as
lacking hachanah by explaining that, on ordinary holy days that do not occur
consecutively, the prohibition is nevertheless maintained by rabbinic decree (gezeirah)

on account of cases in which two holy days do occur consecutively.

Rabbah’s arguments are brought halacha le maaseh, prohibiting nolad both on Shabbat
and Yom Tow:

N 990 25V 11390 NAY MaYN BN NIN TV NNV
12 .1D050Y PON NON NIV NTONY NN

N 9090 1PP9 1200 2V 01 MITN BN NN TV INNHY
(D991 92 19) NN WO ITIN) (7750505 77T 7 N2 YD NOX VYA NTONY N¥A
135 N9IOND NOW oW U

One final point worthy of note is that there is substantial debate (see, e.g., M. Hinuch
289:6)"* over whether Rabbah’s principle of hachanah, based as it is in the scriptural
“ve’heichinu,” makes the prohibition of nolad de’oraita (Rashi, Beitza 2b, s.v. letamei)"

or is, nonetheless, de’rabbanan (Rambam, Hil. Yom Tov 1:19)."¢

(3) R. Yosef (Beitza 2b)
The egg is forbidden by rabbinic decree because it is like fallen fruit (90N NM9).
Fallen fruit are forbidden lest one come to pluck fruit from a tree. The prohibition,
while seemingly a decree upon a decree, is considered to have been enacted as a single
decree. This rabbinic prohibition on fallen fruit is brought balacha le maaseb:

) PYD 29V 10 NAY MAYN BN NIN DIV INHY
TN DMIMN 29Y9) D212 DINON NIV 1DNRN D IVIY M

(4) R. Yitzhak (Beitza 3a)
The egg is forbidden by rabbinic decree because it is like flowing juice (Y27¥ PPWN).

Flowing juice is forbidden lest one come to squeeze fruit. This too is considered a
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single decree, not a decree upon a decree. While this ruling is not brought in the

Shulchan Aruch, it is brought as a halachic argument, for example:
) P70 PN 11920 DNYAN PN
V92 127Y PPYN INPION N¥ WD NNT Y78 WY DIIN TIIXY NOVIND NN I7NAT W7Yda vy
STNND NOW DINDY NHOYW PIPINT 19D PMITY Y'Y DIND? NXNDY 1)

Muktzeh: Bulwark of Sanctity

The halachic debate over nolad, it is important to realize, should not be dismissed as an
exercise in halachic hair-splitting, but rather understood as a demonstration of the
indispensable import of muktzeh. Indeed, it is the institution of muktzeh that serves as
the bulwark guarding the sanctity of the day. Though we tend to downplay its importance
because it does not involve a melachah, the Sages understood it as preserving the very
spitit of the day that refraining from melachot is meant to create.”” Refraining from
melachah creates an atmosphere of holiness — mzkra’ei kodesh (Lev. 23) — by freeing us from
workday activities and contemplations (see, e.g., Sefer HaHinuch 298). Yet it is the
institution of muktzeh that keeps us focused on the values of the day — whether Shabbat

or Yom Tov — as can be seen in the Rambam’s explanation of muktzeh:

N D990 49 P99 NAY MavN 0”any

LIINDD YT PRIAN DINI NINDNY PNIT DIRY 29 DY N NIV PNOX DY 02I12T W - N 1IN
WITP DY NN MYY T2II NIVN YN ON +N"I DY+ ININIY DIV 1TON) 19 )9N)
NAYA PIONA TONY DTN MON 79,127 12T TN NINHN T*IIT MVYN INTID AN
YNIY Y NP2 M TNRODIN TP 19 IN INND DN NN MY DY 12TV 11D 102 272 129N
DN NNIN NON 2T I2T 927 VINIY NON 12 XYM NI DI N0 OIPNY 19 NIND M

see

DIND W D 299),2IN2 NYIY XINY TITI NIWA DT NYPN HVLHVY DMION YION - 2> NN
NIAYN NMY XY DINA TIHDPND NIV TNHDON 7PN ROV NN DINI PN OX 19 NN,
Y715 [1 B¥V] 5IN2 5I1VHVLI NIV VOV PN KDY IINY DP 72T AT ININIY DIND NNYYD
DMAN YINNY IN NAY NN IN NIAY NN DD PN MI1AIND X122 1Y DN DD 1PN NIV
DYLN YV NIY NIV RN 12 POYIY 12T WP I AWM DV XN SINY N2 RIPI)

DI WNY +1 DT+ NN NNV
N2 VYN N2 POYNIY IWIN [2 BYV] NDIXD JNIRINY DD VSV P TIVY - ) NION
POMON P 11232 DI POV KON NMINMIN MDY DX DYN NNPNRVY 19N [3 BYV] TV, NININ YD
DM INYI DUV 12T TN INA 7PN’ DN NININN DINNWY J1 17D DOW MNP WM
917) , DTN 992 MYN NMAY NN IPVNX DTN NNV 9D ,H990 NNV NIV NOYW NI
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The Rambam explains that the category of muktzeh is derived from the verse in Isaiah:
If thou turn away thy foot from the sabbath, from doing thy pleasure on my holy day; and call the
sabbath a delight, the holy of the Lord, honorable; and shalt honor him, not doing thine own

ways, nor finding thine own pleasure, nor speaking thine own words (Isaiah 58:13).

To this end, the Rambam delineates three ways in which the institution of muktzeh
translates the prophetic call into practice. Without the restrictions of muktzeh:
(1) people may come to spend the day occupied with matters unrelated to the essence
of the day.
(2) people may come to perform actual melachot.
(3) people — particularly those who don’t work during the week — would have no way
of demonstrating their participation in the day, such that their rest would be

unrecognizable.

Accordingly, muktzeh was instituted to safeguard the overarching principle of Shabbat —
and, by extension, the festivals — namely, to focus on the values of the day itself. Muktzeh
is defined, in general terms, as “any item that was not prepared (Y1) for use before
Shabbat” (R. Y. Reisman, Introduction, Schottenstein Beitza). Nolad, then, serves as the
paradigmatic case of muktzeh, and the egg, once again, emerges as a symbol of our festival

celebrations.

In sum, the egg symbolizes our celebrations on three levels. As the fundamental symbol
of creativity, it reminds us that we celebrate the human creativity by which we fulfill the
covenant. As the quintessential measure of a meal, it reminds us of the physical mode of
celebration through the festive meal. Finally, as the paradigmatic symbol of muktzeh, it

reminds us that the festival is to command our full attention.

Siyum

And that brings us to the siyum. Interestingly, the mesechet concludes with the issue of

muktzeh with which it opened:
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R. Yehezkel Landau (a.k.a., Noda Yehuda) notes that Rebbi himself put this anonymous
Mishna at the end of the mesechet — completely out of place (as muktzeh is not the theme
of this chapter) — for pedagogical reasons. R. Zilberstein (Hashukei Hemed) quotes the

Tzlach and explains:

At the beginning of the tractate, the Gemara raised a contradiction in the rulings
of Rabbenu HaKadosh [Rebbi]. On the one hand, we generally hold that Beit Hillel
follows Rabbi Shimon, who rejects [broad] muktzeh; on the other hand, the
opening Mishnah of the tractate states that Beit Hillel follow Rabbi Yehudah, who
accepts [broad] muktzeh. The Gemara resolves this by distinguishing between
Shabbat and Yom Tov: on Shabbat, which is stricter, Beit Hillel follows Rabbi
Shimon; on Yom Tov, which is lighter, Beit Hillel follows Rabbi Yehudah, so that
people will not come to treat Yom Tov lightly. To reinforce this idea, ... Rabbi
deliberately placed an anonymous mishnah in accordance with Rabbi Yehudah at
the end of a chapter that is not really about the laws of muktzeh, because he wanted
this ruling to stand at the end of the tractate. Since an anonymous mishnah placed
at the end carries greater force, it follows that on Yom Tov the halakhah is in

accordance with Rabbi Yehudah.

In sum, Rebbi put this anonymous Mishna at the end of the mesechet in order to close
with the novel halachic ruling with which the mesechet opened: Beit Hillel rules stringently

regarding muktzeh on Yom Tov, in accordance with R. Yehuda (Tzlach, Beitza 40b)..

Conclusion

To conclude, Mesechet Beitza, with its theme of celebrating a purposeful life devoted to

tulfilling our covenant with God, provides a fitting tribute to Omri Chaim Ben Moshe,

HYD, who embodied precisely such a life. Through his sacrifice for the people of Israel in
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the land of Israel, he made it possible for us to continue applying our creative powers
toward the fulfillment of the covenant, toward that great day when all humanity will

celebrate the telos of creation — a world of moral perfection.

The Gemara ends as follows:
N Y 19 97 182 NIYN Y933 TN
INNNA VIR OPYIT 0 YOIWUN R 7PNIIN DX XNDMI - 1PVMYY PRYN 19100 0D NIND NN
D5 - NPT N )N YR NPIATH D ION 1 PIT NN .KXOVNT KOO DIVN ,0INYD TN
NIN IV MXREPY DI - MNM 17 VN .IYRI NP2 MIDIDN ,I9NI MY ,NDIT NINSPY
99 PPN 1N IVN NON LI MNM2 PN PN ININ 22T .OINNN TN MDY MINDY ,ONNYD
Y299 7Y TN M) .DYNWIN NI KDY NNNN MDA XD 1YY NIDIDI PN ,I9NT MY NINSPY
PR 12 DX NN NYHY 227D NIRN DOYNI 1270 117 12 )IWHY 237 7PN RYA XM NSPIN
TMMIND 29I NN : NN THYDN - . TA92 PRI MM NONX [ 2 MY 1 971 ) WHY 1270 NSPIN
(NN TPYDINR) LY R0 XD 7Y, IINRP )IWNRY 2T 1PITY - NDON TOYDNRY INT PRINS)
MY NMINST NI NN I ITIN - IDTTI NON NN PN - Y102 10D MNP PAIT OMIaTo
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10 Rashi explains Rabbah’s hachanah principle, derived from the superfluous scriptural word “prepare,” to
mean “designate.” Thus, anything to be used on Yom Tov or Shabbat must not only be prepared by hand,
but designated for use before the holy day.

Mois Navon © 12 www.DivreiNavon.com



http://www.divreinavon.com/

,D>T52 M9 DIV ONT ,ANNDD DIIN MIN ININ : 113D, 103N - 7109017 — 13990 0749 2 DY 2 97 D82 NIV I/YY
MWW D N ,INRP 192 MINTN NON JION IO IWNX DX NI NITHA - DY TIYan 1YY 19N 101
.2IN2Y,09 Tiyan MPNHY NIV NTIVOY XINNT NIAYNNY,NXIN 2IN OWY DNO)

AT MM IDANT HHN N2 1207 DIVN VIO .1ION DIV [: 37277] - 2 111IY 2 97 N82A NN NYNIPN Hvry 1!
7172 NI DIWI) PON 10D NN DYTAT N3N XYN 2INON TON XIT Y120 INNDY 1Y) DN XDWN DINY

N P79 25V 11990 19192 NIwn 12

DIVN NPT RIN [N NYNRND 1N] ND¥INI NNONRT INM XIIT NNPIND NDYIND 1IN NIT )PIT - NHLHVY 1IN (N)
21NN NITRD RTHONAT N¥2 HIT NPIINI RNMININTH NNON N NTINN DX IRY 20 DY INN YOPINT NI
YUY DNDI INYD TUR NN 197971 PWYN DN 71PN DNITNH NON N3 NAWD 11331 V7T MIYINIYDI NN NY NI
PONY NN 210 0P YN NIV MIPIN NI DXT V71D 19) NAY NTIVOD PIND TI¥ DINT XPYTT NY MNINY XN DN
P NON 27 /R DY HNY 20 0P NXAN DTINYI 7Y 20 OY NTIVOY PONY NON NIYIAT WD) NIV NTIvoD
Y2 MIONT 2) DY GNI MHZINIYI V71D NIIN NIYT NI JINNNND NIMIND SN NN ORTIAT NYIND NNNN
$ONRY NTINYI V71 NIV 552 P2 1T 97V NONI 1IN HHI2 XIN DT D) DTX YA NI NN DNV

N P79 1PN 190 N3 Nawn 13

NNAN NN N2 VINY OYL ONT NNPIN N2 RIDT NDYIND NTNIVN NIININD 1IN - 1121 21V 0 NTINY NN (N)
N2 N9 2INNRND RITINN RTIINNT N¥A DT RNMPNNTH NNON NIV TN NN DNY 07PIT NN NNON
NMONX NN NN NINONT 1191 NIYN INK IV DY DIVHD RNDYT 210 O 1IN V1Y PIN NIY PRI YN
: 7112 DY NIANDVY NN YOPN 2P0 ¥ PN 51v5va

1IN NN DINN 99N HYID TN HNIN 1

97) INIYT DY /OINDY 27y 27T NXOAA 7Y TAD NN NIN 1D RNONWN KDY 1D NIIN NDORA PINNY 119 191 (3)
NININRT NNPIN 970 N2TT /WY NYT NN .0V 17121 DININT KIND DINDHY DININNR DONYRIA 'Y 1D OMIATH
2WMN NNAY Y7921 RIONNTH NON PN NXPINT NI MIAN DMN DNDAT PIAT INT 1792 P1PY /OINN
7Y PIDY NINON YD NN HNANTINRY 1D 1997 NATTI NXPIN P8V YPINT INIAN DINDIT XIDIA 1IN YW NOOY
2T N2 3799 10 DN Y7WAY DWRID IPOY 970 NI NATT NION DN NP 9797 57 DIPODIdN 9 %99 "N
NIVN MM P RIDT 77097 Y NYTY NNPIN P2 PINDY .INDMIN DY PRI DAY NN VY N VY INN NIYA
PPIZT DT PTIANIT IV DY /N H7I2 DI DMNWYNRIL DIPN DIYAITHPRI RD TN Y7X [375] (173) NPYILN NN V7PY
DYVIN IDON DINVRIN DD NNND TN W7V 12T KON NPN MIONT 17N AYTT TINN H7NH9ND NN Py 77y
921y 17773 593 NONIND NN NIYANT 2) DY GN NXPIN XY DIV NN NDIINN DY PIYT NN 7N RAMNINT NNT
TMOIN PN ONTIZ IVOVN DY YA N IND Y952 NN NNAN DY NYIVY YWNRYN 951 179 N N NXPIND DY
SY NMYN YN RY INTA T RIONNT NXPINT 27YI VY 2951 .N1INAN 9192 HPNININ XI) YIS N0 NNIOININT
MWHNT NATT NIDN HYT W7NAT DN NAY /1 157921 NIV POY NYOY DIDINT NIV INILN MINDN N2INT 2N DD

$Y78Y TN IND O NN DY NWOWN O YI9N) XY MPYN 21N 57 WNip DPY WP DY

9ANRT DMYVY N7 2 NDNY 2 97 DA NN /Y9 15
RIDMINT NPT XINND PYN ,(2,10) DINDA - N2 INT NPHRYLY

02 1990 N P19 210 0 Mavn B7ans

DA NTONY NN 79D ,210 DPY NN NIV R NAYD PO 2V DY PR YN 20 OPY PN HIN NIYY PO 5N
DN PON NIV NN NN N0 WHNDY DN ,NDORD NTNIY NIMIINNY Y9 DY QNI ,NNMON NIV INN 20
NIV DIVN NI NIION NIV DI NTHNY DX 19)1,NIY INRY 10 D DIVH N1 2V DY D51 MIDNI 20 DY
.20 DY INNY

21V 01 MDY DHNIND MNIND BN NN DI 399

N5 N NMON N3 D79 22) DX XA DT 17970 M0 PP2ATTH P RIND N70T NI NN OMPAN KD MIYN MIN)
9120 1121 .N2WY V7Y XY VD PN NAY PRT KIN PAVTH NION PrIT RO 7RI WIS NPT 1IN IR D ORTINT
273 NN 23 DY GN PATITH P RIN NP NINI DINNRNDT NIIN NN W NMIVNRN ¥ DT NN W I MIN
290 V2 PYYI NIV IINNT )TTY DN 170 V72 PYYI NAY OINN DY NIOT XIN RNMIINT RPXOD M N21Y DN
791 595 973 PAND Y 7R N VYA PYYI NIY DN DIRIN MITONX NNY 11T RNYVY NN 0 DY 977 YUN
NAYD VY VY PO NIV PR PAVTH PI VD NN NIV N7HY NPNINDND YWY NPYIL MDD IDION RN NINT
VAN N9 NI DINNRD NITND RTIONNT NN NNMNINT 1IN WIT YHWH U7 N 92NN PO YTTO DINN
NIN 2YWND TIND NN NAYD VNI PIYIANT PAOINT XM (OVW IDIVITN WIay) 17T 97 132 NTION 132 NTON AN
NPPNT DWAN MNPN PAY IO DIVID NN PRY 1IN P2 PN WIT TP NPT 72 72 NN W NN 1ANOY DYV
N9YUNY TIND HANI IV PIOYIN Y21 PY MY NON PV MIY 1710 DINRND INPINT NIV OINN N7UN NIN NIOYI
NI AN NYT INNND PRY AND DY DXNDH DT 17371 NPNIRDN NN AN NNN NPYIV NIDN NAVTNI V71D MY
: NY2DXNITI AN I2TY PO 79PN 7722 PIATY VY /N2 NANNN POAY IR TIM

17 As an important aside, the Gemara (AZ 35a) explains that the words of the Sages are more pleasing than
the wine of the Torah itself. R. Yona (Avot 1:1) explains this to mean that the “fences” the Sages erect
around Torah law play a crucial role in advancing the Torah’s ultimate goal: the cultivation of yirat shamayin.
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