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Siyum Mesechet Yoma

Between Atonement for the Individual and Atonement for the People
Shabbat Vayeshev 5786

Rabbi Dr. Mois Navon

Shlomo Yakir Shrem

Thank you for joining me to complete mesechet Yoma in the memory, honor and elevation
of Shlomo Yakir Shrem, HYD, who fell in battle defending the People of Israel in the
Land of Israel. “He served in the 52nd Battalion of the IDF’s 401st Armored Brigade,
(>rN% 5Y 401-N YPIVN NVLN SV 52-N TYTIN) where he fought with quiet courage and fierce

21

conviction.

He was 20 years old.

Shlomo has been described as a scholar (Talmidei Hachamim) and a warrior (Lochem). At
his funeral, his Rosh Yeshiva, R. Peretz, recounted a conversation he had shared with
Shlomo during his service in Gaza. Shlomo had asked how he could do more in the way
of Torah and Mitzvot. The Rav answered that he was already doing the most that anyone
could do by defending the people of Israel in the land of Israel. But Shlomo persisted.
What does the Rav advise he learn? What does the Rav recommend he do to squeeze in
more prayer? This was Shlomo — never looking for leniencies but rather ways to maximize

his every minute to fulfill his purpose as a Jew.

There is really so much to say about Shlomo, but I think it would be best just to read a
short excerpt of what he said about himself, about how he saw his place in the world. In
his 12th Grade Personal Statement (37 PR35 NPYWIN NINNN), he wrote of his upcoming

year in mechina:
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Itis a time “to learn how to be great people: great in Torah, great in the army, great
in life, great everywhere. To transform oneself from a private person into a person
of mission. A mission for the sake of the Torah and for the sake of the entire
nation. ... We have a huge responsibility for the future of the people of Israel, each
of us, in what we do in our lives... I have an absolute commitment to the Creator
and to doing His will alone — there is no room for our small, private desires,

because we, as individuals, cannot be the center of the world.”

I would like you to keep these words of Shlomo in mind and note how they are expressed

in this this learning that we will now do for his soul.
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Yom Hakippurim

Mesechet Yoma, as can be understood from its name, discusses “#be day” — the one unique
day of the year, the holiest day of the year — Yom Hakippurim. Itis on this day that we all

have the opportunity to start anew, as the Torah (Lev. 16:30) teaches:

“For on this day atonement (kapara) shall be made for you to cleanse you (tahara);

before G-d you shall be cleansed of all your sins.”
(9199 9NN NYHD) 1V P9 NIP»
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The Rambam (Hil. Tesh. 2:7) explains that this atonement applies equally to both

individuals and the nation:

“It is the day of repentance for all, for the individual and for the community; it is
the time of pardon and forgiveness for Israel.”
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We are granted this fresh start on life out of the pure kindness of the Creator, for justice
demands that responsibility and accountability cannot be erased at the mere wave of the
hand.” And while 2 human being might be magnanimous enough to overlook the misdeed
of his fellow, no human would forgive his fellow who then returns to that very misdeed
(Alshich, Lev. 16:24)P But this is exactly what God affords us on this day, year after year

(Mwa NNK) — kappara/atonement.

The Day Atones?

2 Shaare Teshuva 1:1; Mesilat Yesharim 4, s.v., veshebateshuva; also Yerushalmi Makot 2:6, esp. with Pnei
Moshe.
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The question is: what exactly do we need to do for God to grant us this atonement (kapara),

to gain this purity (tahara)? This is the subject of the last Mishna®:
N NIYN N PID NI NIDN NIvN
... NAVYNN DY PN OINAON O NNHD ...

“Death and Yom Kippur effect atonement in conjunction with repentance.”

The Gemara (85b) notes that this statement accords with the Rabbis who understand that
the atonement afforded the individual on Yom Kippur to be entirely contingent on the
individual repenting (hateshuva).” That is, complete atonement for any sin requires both
repentance and the passage of Yom Kippur.® This, notes the Gemara, contradicts the
opinion of Rebbi:
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So Rebbi maintains that the very day itself provides atonement — 9931 DY SV INNOY —
without any need on the part of the individual to actually repent. Rebbi bases himself on
a verse (Num. 15:31):
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As the Gemara explains:
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The Rabbis, in contrast, do not feel beholden to this interpretation of the verse and explain

it such that one must do teshuva in any case:

* Note: In the Gemara, the final mishna on 85b presents Mishna 8:8 and Mishna 8:9 as a single unit.
5 See Shevuot 13a, esp. Rashi s.v., verabanan.

6 So understands the Shaarei Teshuva 4:3,17; cf. Meiri.
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The halacha follows the Rabbis, as notes the Kesef Mishna:
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The halacha notwithstanding, it is important to understand Rebbi’s seemingly illogical
position (i.e., allowing an individual to start over when he himself makes no move to start
over), for perhaps we didn’t quite understand Rebbi. Furthermore, in coming to
understand the nuance in Rebbi’s position, we will better understand the Rabbis’ position,
better understand the essence of the Yom Kippur atonement, and really, understand our

role (tafkid) as Jews in this world.

Rav Soloveitchik — Rebbi, the Rabbis, and the Rambam

For this, we turn to R. Soloveitchik’s On Repentance, where he examines this dispute

(machloket) through the words of the Rambam.

The Rambam, as noted by the Kesef Mishna (Hil. Tesh. 1:2), poskins like the Rabbis — one
must repent to achieve atonement. But then Kesef Mishna also notes there is a discrepancy
in the Rambam’s psak:
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That is, the scapegoat (se’zr hamishtaleach) atones for all sins without repentance, except for
grave sins that carry the death penalty (wztat beit din o’karef). The Kesef Mishna notes the

problem as follows:

2 N9YN N P9 NIYN MITN NIYN 495

Mois Navon © 5 www.DivreiNavon.com



http://www.divreinavon.com/

YRYN ONNT : YANY DYP ,7MYPN DY XON D 9990 PYVN PR NIV NYY XD ON DANY W)
N2 9991 NNINN IY 1PN 72997 ,99910 DYV PN NAIWN NYY XY OX NYYN 12V 129N NIIDT
: Y78 W2 1N 199 NN DN NI DIV PO NN NMIYN

In response to this quandary (¥”8) posed by the Kesef Mishna, R. Soloveitchik explains
that we need to understand that the nature of the scapegoat offering is that it is a communal

sacrifice that atones for the people of Israel as a singular entity — as the Rambam writes:
2 H5%0 X P99 HAIVN MITH B3N
o, INIYY DD BY N795 NINW 9D ,NONWNN DYV

His point is that this sacrifice is not a “joint sacrifice” of many people (ala korban Pesah),
but a communal sacrifice (korban tzibur), made for the singular legal entity known as
Kenneset Yisrael. To clarify the significance of Kenneset Yisrael, the Rav uses the example
of the land of Israel. While every Jew has a right to the land of Israel, no individual Jew
(or group of Jews, however large) can claim ownership over it, for the land belongs solely

to Kenneset Yisrael:

“The individual Jew’s right to the Land of Israel is derived from the communal
prerogative of Kenneset Yisrael as a metaphysical entity. Though each one of us
has a right to the Land of Israel, it stems solely from our unequivocal and total

identification with Kenneset Yisrael” (p. 45).
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Similarly, the scapegoat is not an atonement offering for any individual Jew, or group of
Jews, but an offering to attain atonement for Kenneset Yisrael. And the community, as a

metaphysical entity, need not repent in order to make an offering.
poy Y, P g

The reason, explains the Rav, is that the offering of an unrepentant sinner is considered an
abomination, while the nation as whole, though it may stray, “can never be considered so
corrupt as to cause [its offering] to be termed ‘the offering of the wicked”” (p. 48). That is
not to say that the nation can’t be judged unfavorably, as indeed it was in the 40 years
preceding the destruction of the Temple (Yoma 39b; Rosh Hashanah 31b). But in general,
since the nation — made up of the multitudes of Israel — has its merits assessed in the

aggregate (Hil. Tesh. 3:1), it is far more likely to be judged favorably than any individual.
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The scapegoat offering, then, represents a chance to be forgiven, partially, along with the

nation.

Accordingly, when an individual includes himself in the nation, in Kenneset Yisrael, he is
thus afforded this national forgiveness (much like he is afforded a piece of the land of
Israel). And this is why the Rambam excludes those unrepentant of grave sins, because

such sins remove the individual from the community (p. 49).”

Today, when there is no Temple and no possibility to offer the scapegoat, it is the essence
of the day itself (DY D¥ MI¥Y) that affords national atonement (p. 50). And this brings us
back to the dispute between Rebbi and the Rabbis, and the fine nuance between them.
Rebbi, just as the Rabbis, held that every individual must repent of their sins — the day itself
without repentance will be of no effect. Furthermore, they all agree that the scapegoat

(seir hamishtaleach) atones for the nation — without repentance of the individual.

Where they disagree is whether the day itself (itzumo shel hayom) can achieve this national

atonement without individual repentance.

- According to Rebbi, Yom Kippur affords national atonement without repentance, and
the individual — by his association with the nation — receives a “partial” atonement
(M192 N¥PN) even if he has not repented of his sins (p. 50).

- The Rabbis, however, maintain that the day itself is unlike the scapegoat, in that the
scapegoat was singularly dedicated to national atonement whereas the day of Yom
Kippur itself (itzumo shel hayom) functions in a dual capacity, atoning for both the
individual and the nation. Accordingly, just as the individual must repent to attain
individual atonement through the power for the day, so too must he repent to benefit

from the atonement of the nation afforded by the power of the day (p. 51).

Accordingly, both Rebbi and the Rabbis agree that there are two types of atonement:
individual and communal. Both agree that to attain individual atonement, one must repent;
and to benefit from communal atonement, one must associate oneself with the community,

with Kenneset Yisrael. Their only disagreement is if the individual can take part in

7'This is a position that, according to R. Soloveichik, the Rabbis would agree with (p. 51).
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communal atonement without achieving individual atonement — and this is resolved in favor

of the Rabbis (i.e., the individual must repent).®

With this deeper understanding of the Yom Kippur atonement, R. Soloveitchik

summarizes our task on Yom Kippur as follows:

In order to enjoy both types of acquittal he is eligible for on the Day of Atonement,
the individual must fulfill two obligations. For the achievement of individual
acquittal he has to repent, do spiritual stock-taking, confess, acknowledge his sins,
experience regret, and purify himself. And in order to partake of the communal
acquittal he must be bound to the community; the stronger his bond, the greater
the degree of acquittal he will enjoy through the intermediation of the community
(p- 58).
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The question that must be asked now, is: How does one qualify as a member of the
community? How does one bind oneself to Knesset Israel to the point of being “purified
before God,” which includes the community composed of the whole of Knesset Israel

throughout the generations? (p.58)

R. Soloveitchik answers that, to be included in Kenneset Yisrael, one must believe in
Kenneset Yisrael. He explains that we must believe in the mission of creation, in its
completion through the coming of the Messiah (p.58). This belief, however is entirely
contingent on Kenneset Yisrael doing teshuva (p.60). And thus we must have faith that,
ultimately, the Jewish people will repent, that they will return to God. On this, the Rav
voices his concerns about Kenneset Yisrael (p. 61). He is concerned by assimilation in the
diaspora and even more concerned by the physical dangers facing the Jews in the Land of

Israel. Written in 1960, his concerns, sadly, endure.

8 Rambam (Hil. Teshuva 2:7) as explained by R. Soloveitchik, p. 51. Further supporting the understanding
that the Rambam holds like the Rabbis is his psak “The essence of the day atones for penitents (shavim)”
(Hil. Teshuva 1:3).
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The Rav concludes:

A Jew who has lost his faith in Knesset Israel, even though he may personally
sanctify and purify himself by being strict in his observance of the precepts and by
assuming prohibitions upon himself-such a Jew is incorrigible and totally unit to
join in the Day of Atonement which encompasses the whole of Knesset Israel, in
all its components and all its generations. Only the Jew who believes in Knesset
Israel may partake of the sanctity of the Day and the acquittal granted to him as
part of the community of Israel. The Jew who believes in Knesset Israel is the Jew
who lives as part of it wherever it is and is willing to give his life for it, feels its
pain, rejoices with it, fights in its wars, groans at its defeats and celebrates its
victories. The Jew who believes in Knesset Israelis a Jew who binds himself with
inseverable bonds not only to the people of Israel of his own generation but to the
community of Israel throughout the ages. How so? Through the Torah which
embodies the spirit and the destiny of Israel from generation to

generation unto eternity (p.62).
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This was the Jew that Shlomo Shrem was, this is the Jew that we all need to aspire to be.

Siyum

And that brings us to the siyum.

The Gemara ends with a discussion on the implications of an individual having a seminal
emission on Yom Kippur. At first blush it would seem quite strange to end a mesechet
that discusses the holiest day of the year with such a banal issue. After taking us to the
heights of holiness — “Great is repentance, for it reaches up to the Throne of Glory” (86a)

— we now end with something so base as the putrid drop from which we were created.

What is the point?
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Perhaps the message can be understood if we note that it was with this very issue that the
mesechet began! The mesechet itself is built of eight chapters, the first seven discuss the
preparation for and service of the High Priest in the Temple, while the final chapter
discusses the activities relevant even when there is no Temple — fasting, work (melacha),
and teshuva (repentance). Interestingly, among the very first preparations discussed for
the Cohen Gadol is the need to ensure that he remains awake throughout the night of the
holy day, lest he experience a seminal emission that would disqualify him from serving.”

And it is with this very issue that the mesechet ends.

Yom Kippur, the holiest day of the year, the day we rise above our own flesh to become
like the angels, as it were, takes great preparation. Nevertheless, without forgoing sleep all
night,"’ the potential for seminal emission tells us that, ultimately, we are human. As holy

as we can be, we are still humans, we are fallible."!

Perhaps the message is that while we
are to ever strive to improve ourselves to reach the heights of perfection but, for all that,
we are to remain humble knowing that we were created from a putrid drop — symbol of
our imperfection. Symbol that accidents will happen and it is for God to judge us

accordingly.12

The last lines of the Gemara — in an attempt to interpret the occurrence of a seminal
emission of Yom Kippur — brings three Braitot. The first says that it is a sign that the
person’s sins have been forgiven. The second is interpreted similarly, his sins have been

forgiven. The third is less optimistic, saying only that if the person lived out the year, he

9 Yoma 18a-b; Rashi Yoma 18b, s.v., eenz hayab.

10 Tt should be noted that there was a custom for some to stay up the night as did the Cohen Gadol, but
that is largely not done today (See Peninei Halacha, Yamim Noraim, Hil. Yom Hakippurim 7:11:1-4
https://ph.yhb.org.il/plus/15-07-11/).

11'Thanks to my son Asaf Yehuda Navon for this insight.

12 And here it is important to note that Shlomo was killed in a battlefield accident. We have no explanation
as to why such a thing would happen to such a pure soul, but must find solace in our faith that the reward
for the righteous is in the world to come.
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is assured a place in the world to come.” But living with such troubling ambiguity is
counterproductive and so the Gemara ends with the positive teaching of R. Dimi from

Eretz Yisrael: it is a sign that the individual will live long and have many offspring.'
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13 There are many explanations on this braita, but we will suffice here with the words of R. Shmuel
Kaminetzky (Kovetz Halachot, Yamim Noraim 33:11) who explains that “one should not worry at all,” for
this should not be taken as a sign from heaven by average people but only by “very great people” who

never entertain impure thoughts.
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14 See “Hamichtam” printed in the name R. Todros Hal.evi quoted in Kovetz Shitot Kamai (Yoma 88a).

N 1Y N 47 NI’ NIDN INNP MVIY X\MP

D2 NNVIV Y DN N INHR INTD NNNI NIRIY WD /WIR ,MIYN DI IRT 19 .7IWN Y IRT 577112 3P INXIIN
19 9NN N9 12 7PIN INMNTY NN MY D NNDY DX INNY DY DIANT WP WA ) NPPINY NNV TYNY
INYTH NOWI N2 NNIYN IDON NI DIT MORY ¥INYNN 27 /MY ,¥aw NI 2y 195 0N DOV YT .PNNN )N
DY 9Y YN NINTD NHNN NNY T INIT 9717197 IRDY IWAN) .03 TIND WD 00101 N0 PN YN .yav XN
027 TINY YT DRI IV PO 12 NN LY NAD HNTTIONIND DT XIW 117D IMNIPIN L7910 YInd

5N ©NTIV M WY DT - ONONN]

Mois Navon © 11 www.DivreiNavon.com



http://www.divreinavon.com/

