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BS”D 

 

Siyum Mesechet Yoma 

Between Atonement for the Individual and Atonement for the People 

Shabbat Vayeshev 5786 

Rabbi Dr. Mois Navon  

 

Shlomo Yakir Shrem 

 

Thank you for joining me to complete mesechet Yoma in the memory, honor and elevation 

of Shlomo Yakir Shrem, HYD, who fell in battle defending the People of Israel in the 

Land of Israel.  “He served in the 52nd Battalion of the IDF’s 401st Armored Brigade, 

( ל" צה  של  401- ה  השריון  חטיבת  של  52- ה  הגדוד ) where he fought with quiet courage and fierce 

conviction.”1  He was 20 years old. 

 

Shlomo has been described as a scholar (Talmidei Hachamim) and a warrior (Lochem).  At 

his funeral, his Rosh Yeshiva, R. Peretz, recounted a conversation he had shared with 

Shlomo during his service in Gaza.  Shlomo had asked how he could do more in the way 

of Torah and Mitzvot.  The Rav answered that he was already doing the most that anyone 

could do by defending the people of Israel in the land of Israel.  But Shlomo persisted. 

What does the Rav advise he learn?  What does the Rav recommend he do to squeeze in 

more prayer?  This was Shlomo – never looking for leniencies but rather ways to maximize 

his every minute to fulfill his purpose as a Jew. 

 

There is really so much to say about Shlomo, but I think it would be best just to read a 

short excerpt of what he said about himself, about how he saw his place in the world.  In 

his 12th Grade Personal Statement ( ב"י   לכיתה  אישית  הצהרה ), he wrote of his upcoming 

year in mechina:  

 

בחיים,   גדולים  בצבא,  גדולים  בתורה,  גדולים  גדולים:  אנשים  להיות  "ללמוד  הזמן  זה 

גדולים בכל מקום.  להפוך מאדם פרטי לאדם של שליחות.  שליחות למען התורה ולמען  

האומה כולה. ... יש לנו אחריות עצומה לעתיד של עם ישראל, כל אחד במה שהוא יעשה  

מחויבות   לי  יש   ... שלו.  מקום  בחיים  ואין  בלבד,  רצונו  ולעשיית  הקב"ה  כלפי  מוחלטת 

 לרצונות הפרטיים הקטנים שלנו, כי אנחנו כפרטים, לא יכולים להיות מרכז העולם. 

 

 
1 https://www.fidf.org/hall-of-courage/soldiers/sgt-shlomo-yakir-shrem/  
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It is a time “to learn how to be great people: great in Torah, great in the army, great 

in life, great everywhere. To transform oneself from a private person into a person 

of mission. A mission for the sake of the Torah and for the sake of the entire 

nation. … We have a huge responsibility for the future of the people of Israel, each 

of us, in what we do in our lives… I have an absolute commitment to the Creator 

and to doing His will alone – there is no room for our small, private desires, 

because we, as individuals, cannot be the center of the world.” 

 

I would like you to keep these words of Shlomo in mind and note how they are expressed 

in this this learning that we will now do for his soul. 
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Yom Hakippurim 

 

Mesechet Yoma, as can be understood from its name, discusses “the day” – the one unique 

day of the year, the holiest day of the year – Yom Hakippurim.  It is on this day that we all 

have the opportunity to start anew, as the Torah (Lev. 16:30) teaches: 

 

“For on this day atonement (kapara) shall be made for you to cleanse you (tahara); 

before G‑d you shall be cleansed of all your sins.” 

  ויקרא פרק טז )פרשת אחרי מות(

טְהָרוּ:  י יְקוָֹק תִּ פְנֵּ ם לִּ יכֶּ ֹּאתֵּ כֹּל חַט ם מִּ תְכֶּ ר אֶּ ם לְטַהֵּ יכֶּ ר עֲלֵּ ה יְכַפֵּ י בַיּוֹם הַזֶּ  )ל( כִּ

 

The Rambam (Hil. Tesh. 2:7) explains that this atonement applies equally to both 

individuals and the nation:  

 

“It is the day of repentance for all, for the individual and for the community; it is 

the time of pardon and forgiveness for Israel.” 

  רמב"ם הלכות תשובה פרק ב הלכה ז

 ... ,לישראלוהוא קץ מחילה וסליחה  ליחיד ולרביםיום הכפורים הוא זמן תשובה לכל 

 

We are granted this fresh start on life out of the pure kindness of the Creator, for justice 

demands that responsibility and accountability cannot be erased at the mere wave of the 

hand.2  And while a human being might be magnanimous enough to overlook the misdeed 

of his fellow, no human would forgive his fellow who then returns to that very misdeed 

(Alshich, Lev. 16:24)!3  But this is exactly what God affords us on this day, year after year 

 .kappara/atonement – (אחת בשנה )

 

The Day Atones? 

 

 
2 Shaare Teshuva 1:1; Mesilat Yesharim 4, s.v., veshehateshuva; also Yerushalmi Makot 2:6, esp. with Pnei 

Moshe. 

  אלשיך על ויקרא פרק טז פסוק לד )פרשת אחרי מות( 3
אחת בשנה כמדובר למעלה. שאדם חוטא ומביא קרבן ומתכפר ביום הכפורים וחוזר אל רשעו הקודם, והוא יתברך  

טז ב( על ששני פעמים שכח מלערב לא  חוזר ומכפר. מה שאין כך דרך בשר ודם, שכאשר קרה לשמואל עם הזקן )ביצה 
 מחל לו בפעם השנית. אך הוא יתברך אומר אפילו תהיה ענין מחילה אחת בכל שנה ושנה מוחל פעם אחת בשנה: 
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The question is: what exactly do we need to do for God to grant us this atonement (kapara), 

to gain this purity (tahara)?  This is the subject of the last Mishna4: 

 משנה מסכת יומא פרק ח משנה ח 

 ...מיתה ויום הכפורים מכפרין עם התשובה  ... 

“Death and Yom Kippur effect atonement in conjunction with repentance.” 

 

The Gemara (85b) notes that this statement accords with the Rabbis who understand that 

the atonement afforded the individual on Yom Kippur to be entirely contingent on the 

individual repenting (hateshuva).5  That is, complete atonement for any sin requires both 

repentance and the passage of Yom Kippur.6  This, notes the Gemara, contradicts the 

opinion of Rebbi:  

 ]עם רש"י[  תלמוד בבלי מסכת יומא דף פה עמוד ב

ויום הכפורים מכפרין עם התשובה. עם התשובה   לא, נימא דלא כרבי.    -אין, בפני עצמן    -מיתה 

בין לא עשה תשובה,  דתניא,   עשה תשובה  בין  כל עבירות שבתורה,  על  יום הכפורים רבי אומר: 

ומיפר ברית    ,דורש את התורה לגנאי[ ]  ומגלה פנים בתורה  ]כופר בהקב"ה[,  חוץ מפורק עול  ,מכפר

יום הכפורים מכפר, ואם לא עשה תשובה אין יום הכפורים מכפר!    -, שאם עשה תשובה  ]מילה[  בשר

 יום הכפורים לא בעיא תשובה.  -אפילו תימא רבי, תשובה בעיא יום הכפורים   -

 

So Rebbi maintains that the very day itself provides atonement – צומו של יום מכפריע  – 

without any need on the part of the individual to actually repent.  Rebbi bases himself on 

a verse (Num. 15:31): 

  במדבר פרק טו פסוק לא )פרשת שלח(

וא עֲוֹנָה בָהּ: פ  שׁ הַהִּ פֶּ ת הַנֶּ כָרֵּ ת תִּ כָרֵּ פַר הִּ צְוָתוֹ הֵּ ת מִּ י דְבַר יְקוָֹק בָזָה וְאֶּ  כִּ

 

As the Gemara explains: 

  תלמוד בבלי מסכת שבועות דף יג עמוד א

  " ואת מצותו הפר" זה הפורק עול ומגלה פנים בתורה,    -   " כי דבר ה' בזה"מאי טעמא דרבי? דתניא:  

לאחר יוה"כ; יכול אפילו עשה    -לפני יוה"כ, תכרת    -, הכרת  "הכרת תכרת"זה המפר ברית בבשר;    -

אלמא בשאינו שב קאי קרא ובהנך   ]רש"י: תשובה? ת"ל: עונה בה, לא אמרתי אלא בזמן שעונה בה 

 [.תלת הוא דגלי לן אף לאחר יוה"כ הא בשאר אף על פי שאינו שב יום הכפורים מכפר

 

The Rabbis, in contrast, do not feel beholden to this interpretation of the verse and explain 

it such that one must do teshuva in any case: 

 
4 Note: In the Gemara, the final mishna on 85b presents Mishna 8:8 and Mishna 8:9 as a single unit. 

5 See Shevuot 13a, esp. Rashi s.v., verabanan. 

6 So understands the Shaarei Teshuva 4:3,17; cf. Meiri. 
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  תלמוד בבלי מסכת שבועות דף יג עמוד א

 שאם עשה תשובה ומת, מיתה ממרקת.  -לעולם הבא; עונה בה  -בעולם הזה, תכרת  -ורבנן? הכרת 

 

The halacha follows the Rabbis, as notes the Kesef Mishna: 

  כסף משנה הלכות תשובה פרק א הלכה ב

חֲבֵּ וידוע דאין הלכה כרבי   : "והוא שעשה תשובה]הרמב"ם[: "ולכך כתב רבינו  רָיוי מֵּ

 

The halacha notwithstanding, it is important to understand Rebbi’s seemingly illogical 

position (i.e., allowing an individual to start over when he himself makes no move to start 

over), for perhaps we didn’t quite understand Rebbi.  Furthermore, in coming to 

understand the nuance in Rebbi’s position, we will better understand the Rabbis’ position, 

better understand the essence of the Yom Kippur atonement, and really, understand our 

role (tafkid) as Jews in this world. 

 

Rav Soloveitchik – Rebbi, the Rabbis, and the Rambam 

 

For this, we turn to R. Soloveitchik’s On Repentance, where he examines this dispute 

(machloket) through the words of the Rambam. 

 

The Rambam, as noted by the Kesef Mishna (Hil. Tesh. 1:2), poskins like the Rabbis – one 

must repent to achieve atonement.  But then Kesef Mishna also notes there is a discrepancy 

in the Rambam’s psak: 

  רמב"ם הלכות תשובה פרק א הלכה ב

  :שנאמר  ,כהן גדול מתודה עליו על לשון כל ישראל  ,לפי שהוא כפרה על כל ישראל  ,שעיר המשתלח

ישראל " בני  עונות  כל  את  עליו  הקלות  ,  "והתודה  שבתורה  עבירות  כל  על  מכפר  המשתלח  שעיר 

בין שעבר בזדון בין שעבר בשגגה, בין שהודע לו בין שלא הודע לו הכל מתכפר בשעיר  והחמורות,  

אין השעיר מכפר לו    לא עשה תשובה  אםאבל  ,  מ.נ.[-]כמו הרבנים   והוא שעשה תשובה  המשתלח,

החמורות הן שחייבין  , ומה הן הקלות ומה הן החמורות,  מ.נ.[  –]קרוב לדעה של רבי    אלא על הקלות

, ושבועת שוא ושקר אף על פי שאין בהן כרת הרי הן מן החמורות,  עליהם מיתת בית דין או כרת

 מצות עשה שאין בהן כרת הם הקלות. ושאר מצות לא תעשה ו

 

That is, the scapegoat (se’ir hamishtaleach) atones for all sins without repentance, except for 

grave sins that carry the death penalty (mitat beit din o’karet).   The Kesef Mishna notes the 

problem as follows: 

  כסף משנה הלכות תשובה פרק א הלכה ב
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דהתם משמע    הבין:ל שה  ק  ",אבל אם לא עשה תשובה אין השעיר מכפר לו אלא על הקלות "ומ"ש  

מכפר בלא ולרבי אפילו על החמורות    ,אין שעיר מכפר  לא עשה תשובהדלרבנן אפילו עבר אעשה אם  

 חוץ מפורק עול ומגלה פנים בתורה ומפר בריתו בבשר וצ"ע:  תשובה

 

In response to this quandary (צ"ע) posed by the Kesef Mishna, R. Soloveitchik explains 

that we need to understand that the nature of the scapegoat offering is that it is a communal 

sacrifice that atones for the people of Israel as a singular entity – as the Rambam writes: 

  רמב"ם הלכות תשובה פרק א הלכה ב

 ... ,על כל ישראללפי שהוא כפרה  ,שעיר המשתלח

 

His point is that this sacrifice is not a “joint sacrifice” of many people (ala korban Pesah), 

but a communal sacrifice (korban tzibur), made for the singular legal entity known as 

Kenneset Yisrael.  To clarify the significance of Kenneset Yisrael, the Rav uses the example 

of the land of Israel.  While every Jew has a right to the land of Israel, no individual Jew 

(or group of Jews, however large) can claim ownership over it, for the land belongs solely 

to Kenneset Yisrael: 

 

“The individual Jew’s right to the Land of Israel is derived from the communal 

prerogative of Kenneset Yisrael as a metaphysical entity.  Though each one of us 

has a right to the Land of Israel, it stems solely from our unequivocal and total 

identification with Kenneset Yisrael” (p. 45). 

.  מטפיזית  כישות  ישראל  כנסת   של  מהזכות   נגזרת  ישראל  ארץ  על   היחיד   היהודי   של  זכותו

  הזדהותנו מ ורק    אך  נובעת   זו   זכות,  ישראל  ארץ  על  זכות  יש  מאתנו   אחד  שלכל  פי-על-אף

 . ישראל כנסת עם והכוללת המוחלטת

 

Similarly, the scapegoat is not an atonement offering for any individual Jew, or group of 

Jews, but an offering to attain atonement for Kenneset Yisrael.  And the community, as a 

metaphysical entity, need not repent in order to make an offering.   

 

The reason, explains the Rav, is that the offering of an unrepentant sinner is considered an 

abomination, while the nation as whole, though it may stray, “can never be considered so 

corrupt as to cause [its offering] to be termed ‘the offering of the wicked’” (p. 48).  That is 

not to say that the nation can’t be judged unfavorably, as indeed it was in the 40 years 

preceding the destruction of the Temple (Yoma 39b; Rosh Hashanah 31b).  But in general, 

since the nation – made up of the multitudes of Israel – has its merits assessed in the 

aggregate (Hil. Tesh. 3:1), it is far more likely to be judged favorably than any individual.  

http://www.divreinavon.com/
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The scapegoat offering, then, represents a chance to be forgiven, partially, along with the 

nation. 

 

Accordingly, when an individual includes himself in the nation, in Kenneset Yisrael, he is 

thus afforded this national forgiveness (much like he is afforded a piece of the land of 

Israel).  And this is why the Rambam excludes those unrepentant of grave sins, because 

such sins remove the individual from the community (p. 49).7 

 

Today, when there is no Temple and no possibility to offer the scapegoat, it is the essence 

of the day itself ( צומו של יוםיע ) that affords national atonement (p. 50).  And this brings us 

back to the dispute between Rebbi and the Rabbis, and the fine nuance between them.  

Rebbi, just as the Rabbis, held that every individual must repent of their sins – the day itself 

without repentance will be of no effect.  Furthermore, they all agree that the scapegoat 

(seir hamishtaleach) atones for the nation – without repentance of the individual.   

 

Where they disagree is whether the day itself (itzumo shel hayom) can achieve this national 

atonement without individual repentance. 

- According to Rebbi, Yom Kippur affords national atonement without repentance, and 

the individual – by his association with the nation – receives a “partial” atonement 

   .even if he has not repented of his sins (p. 50) (מקצת כפרה)

- The Rabbis, however, maintain that the day itself is unlike the scapegoat, in that the 

scapegoat was singularly dedicated to national atonement whereas the day of Yom 

Kippur itself (itzumo shel hayom) functions in a dual capacity, atoning for both the 

individual and the nation.  Accordingly, just as the individual must repent to attain 

individual atonement through the power for the day, so too must he repent to benefit 

from the atonement of the nation afforded by the power of the day (p. 51). 

 

Accordingly, both Rebbi and the Rabbis agree that there are two types of atonement: 

individual and communal.  Both agree that to attain individual atonement, one must repent; 

and to benefit from communal atonement, one must associate oneself with the community, 

with Kenneset Yisrael.  Their only disagreement is if the individual can take part in 

 
7 This is a position that, according to R. Soloveichik, the Rabbis would agree with (p. 51).  
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communal atonement without achieving individual atonement – and this is resolved in favor 

of the Rabbis (i.e., the individual must repent).8   

 

With this deeper understanding of the Yom Kippur atonement, R. Soloveitchik 

summarizes our task on Yom Kippur as follows:  

 

In order to enjoy both types of acquittal he is eligible for on the Day of Atonement, 

the individual must fulfill two obligations. For the achievement of individual 

acquittal he has to repent, do spiritual stock-taking, confess, acknowledge his sins, 

experience regret, and purify himself.  And in order to partake of the communal 

acquittal he must be bound to the community; the stronger his bond, the greater 

the degree of acquittal he will enjoy through the intermediation of the community 

(p. 58). 

היחיד   הכיפורים, חייב  יום  לזכות בשתי הכפרות של  לזכות  חיובים  שני  למלא כדי  כדי   .

לע לעשות תשובה,  חייב  הוא  היחיד,  להכיר בחטא,   שותבכפרת  וידוי,  לומר  נפש,  חשבון 

להתחבר   חייב  הוא  הציבור,  בכפרת  לזכות  כדי  ואילו  ולהיטהר.  וככל ללהתחרט  ציבור, 

 . שהוא מקבל דרך הציבור הכפרה  תרבה כן –  בו ודבקותו קשרו  שיתחזק

 

The question that must be asked now, is: How does one qualify as a member of the 

community?  How does one bind oneself to Knesset Israel to the point of being “purified 

before God,” which includes the community composed of the whole of Knesset Israel 

throughout the generations? (p.58) 

 

R. Soloveitchik answers that, to be included in Kenneset Yisrael, one must believe in 

Kenneset Yisrael.  He explains that we must believe in the mission of creation, in its 

completion through the coming of the Messiah (p.58).  This belief, however is entirely 

contingent on Kenneset Yisrael doing teshuva (p.60).  And thus we must have faith that, 

ultimately, the Jewish people will repent, that they will return to God.  On this, the Rav 

voices his concerns about Kenneset Yisrael (p. 61). He is concerned by assimilation in the 

diaspora and even more concerned by the physical dangers facing the Jews in the Land of 

Israel. Written in 1966, his concerns, sadly, endure. 

 

 
8 Rambam (Hil. Teshuva 2:7) as explained by R. Soloveitchik, p. 51.  Further supporting the understanding 

that the Rambam holds like the Rabbis is his psak “The essence of the day atones for penitents (shavim)” 

(Hil. Teshuva 1:3). 
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The Rav concludes: 

 

A Jew who has lost his faith in Knesset Israel, even though he may personally 

sanctify and purify himself by being strict in his observance of the precepts and by 

assuming prohibitions upon himself-such a Jew is incorrigible and totally unit to 

join in the Day of Atonement which encompasses the whole of Knesset Israel, in 

all its components and all its generations. Only the Jew who believes in Knesset 

Israel may partake of the sanctity of the Day and the acquittal granted to him as 

part of the community of Israel. The Jew who believes in Knesset Israel is the Jew 

who lives as part of it wherever it is and is willing to give his life for it, feels its 

pain, rejoices with it, fights in its wars, groans at its defeats and celebrates its 

victories. The Jew who believes in Knesset Israelis a Jew who binds himself with 

inseverable bonds not only to the people of Israel of his own generation but to the 

community of Israel throughout the ages. How so? Through the Torah which 

embodies the spirit and the destiny of Israel from generation to 

generation unto eternity (p.62). 

  יזכה רק יהודי זה המאמין בכנסת ישראל   , לחלק בקדושת היום ולכפרה בתוך כלל ישראל

בָהּמוכן למות בעדה, הכואב   ... כְאֵּ מְחָתָהּושמח  בִּ יהָ , לוחם בְשִּ לְחֲמוֹתֶּ יהָ , נאנק מִּ שְׁלוֹנוֹתֶּ   בְכִּ

יהָ וחוגג   צְחוֹנוֹתֶּ . יהודי המאמין בכנסת ישראל, הוא יהודי המצרף עצמו בחישוק בל ינתק נִּ

לא רק לעם ישראל של דור זה בלבד, אלא לכנסת ישראל של כל הדורות. ובמה? בתורה,  

בָהּ  הרציפות של כל דורות ישראל מן העולם ועד העולם". שֶּׁ

 

This was the Jew that Shlomo Shrem was, this is the Jew that we all need to aspire to be. 

 

Siyum 

 

And that brings us to the siyum.   

 

The Gemara ends with a discussion on the implications of an individual having a seminal 

emission on Yom Kippur.  At first blush it would seem quite strange to end a mesechet 

that discusses the holiest day of the year with such a banal issue.  After taking us to the 

heights of holiness – “Great is repentance, for it reaches up to the Throne of Glory” (86a) 

– we now end with something so base as the putrid drop from which we were created.  

 

What is the point? 

http://www.divreinavon.com/


Mois Navon ©                                                10                                        www.DivreiNavon.com  

 

Perhaps the message can be understood if we note that it was with this very issue that the 

mesechet began!  The mesechet itself is built of eight chapters, the first seven discuss the 

preparation for and service of the High Priest in the Temple, while the final chapter 

discusses the activities relevant even when there is no Temple – fasting, work (melacha), 

and teshuva (repentance).   Interestingly, among the very first preparations discussed for 

the Cohen Gadol is the need to ensure that he remains awake throughout the night of the 

holy day, lest he experience a seminal emission that would disqualify him from serving.9  

And it is with this very issue that the mesechet ends. 

 

Yom Kippur, the holiest day of the year, the day we rise above our own flesh to become 

like the angels, as it were, takes great preparation.  Nevertheless, without forgoing sleep all 

night,10 the potential for seminal emission tells us that, ultimately, we are human.  As holy 

as we can be, we are still humans, we are fallible.11  Perhaps the message is that while we 

are to ever strive to improve ourselves to reach the heights of perfection but, for all that, 

we are to remain humble knowing that we were created from a putrid drop – symbol of 

our imperfection.  Symbol that accidents will happen and it is for God to judge us 

accordingly.12 

 

The last lines of the Gemara – in an attempt to interpret the occurrence of a seminal 

emission of Yom Kippur – brings three Braitot.  The first says that it is a sign that the 

person’s sins have been forgiven.  The second is interpreted similarly, his sins have been 

forgiven.  The third is less optimistic, saying only that if the person lived out the year, he 

 
9 Yoma 18a-b; Rashi Yoma 18b, s.v., eem hayah. 

10 It should be noted that there was a custom for some to stay up the night as did the Cohen Gadol, but 

that is largely not done today (See Peninei Halacha, Yamim Noraim, Hil. Yom Hakippurim 7:11:1-4 

https://ph.yhb.org.il/plus/15-07-11/).  

11 Thanks to my son Asaf Yehuda Navon for this insight. 

12 And here it is important to note that Shlomo was killed in a battlefield accident.  We have no explanation 

as to why such a thing would happen to such a pure soul, but must find solace in our faith that the reward 

for the righteous is in the world to come. 
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is assured a place in the world to come.13  But living with such troubling ambiguity is 

counterproductive and so the Gemara ends with the positive teaching of R. Dimi from 

Eretz Yisrael: it is a sign that the individual will live long and have many offspring.14   

 

  [חברותא]עם  תלמוד בבלי מסכת יומא דף פח עמוד א

 עונותיו מחולין לו.    -תני תנא קמיה דרב נחמן: הרואה קרי ביום הכפורים 

 סדורין לימחל.   - מאי סדורין  - והתניא: עונותיו סדורין! 

  -ידאג כל השנה כולה, ואם עלתה לו שנה   -תנא דבי רבי ישמעאל: הרואה קרי ביום הכפורים 

 מובטח לו שהוא בן העולם הבא. 

באמר רב נחמן בר יצחק: תדע, שכל העולם כולו  עַ והוא    רָעֵּ  . שָבֵּ

 . [ויראה בנים ובני בנים] , סגי ומסגי[מאריך ימים] כי אתא רב דימי אמר: מפיש חיי

 

 . יומאוסליקא לה מסכת  "יום הכיפורים"הדרן עלך 

 
13 There are many explanations on this braita, but we will suffice here with the words of R. Shmuel 

Kaminetzky (Kovetz Halachot, Yamim Noraim 33:11) who explains that “one should not worry at all,” for 

this should not be taken as a sign from heaven by average people but only by “very great people”  who 

never entertain impure thoughts. 

  עולם בן  שהוא לו מובטח שנה  לו  עלתה ואם השנה  כל ידאג   כ"יוה  בליל  קרי הרואה ב' סעי  תרטו'  סי  המחבר  כתב
  ז"ע הנאמרים  הדברים כי  כלל לדאוג סיבה   ליכא כ "יוה  בליל קרי   שראה מי כלל שבדרך האחרונים וכתבו  .כ"ע' הבא

  כ "ע השביעוהו  השמים מן   א"כ  זה ואין  מזה מאד רחוק לבו  הרהורי  שמצד מאד  גדולים לאנשים דוקא היינו בגמרא
 .כלל זה  בכלל  אינו לו  באה מ.נ.[   –]מהרהוריו  שמצדו  להיות  שיכול מי  אבל'  וכו   ידאוג

14 See “Hamichtam” printed in the name R. Todros HaLevi quoted in Kovetz Shitot Kamai (Yoma 88a). 

  קובץ שיטות קמאי מסכת יומא דף פח עמוד א
הרואה קרי ביה"כ ידאג כל השנה. פי' ידאג כל השנה, אפש' לומר שראוי באמת לידאג איזהו עון גרם לו שנטמא ביום  
שנועד לטהרה ולנקיות גוף ונפש ויבקש רחמים על עצמו. ואם עלתה לו שנה נראה שדאגתו תהיה לו כפרה ונמחל לו  

מתשמיש שאסור לכל והוא אינו מעונה בזה ושלא מדעתו   העון ונמחק. תדע שכל העולם כלו רעב והוא שבע, כלומ' רעב
ואפשר שהאריכו רז"ל לומר כך שמא מחמת הדאגה והצער של זה  הוא שבע. מפיש חיי סגי ומסגי, כלומר מאריך ימים.  

 יתרע מזליה, וחזקו אותו כיון שבא זה לאונסו דרחמ' לבא בעי, ונתנו בו סימן טוב יראה זרע יאריך ימים. 
 נדפס ע"ש ר' טודרוס הלוי[.  -]המכתם 
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